Introduction
The compound śubhāśubhaviparyāsa 1) appears in three verses including the first verse in the twenty-third chapter of Nāgārjuna's Mūlamadhyamakakārikā (MMK) entitled "Analysis of viparyāsa" (Viparyāsaparīkṣā, Phyin ci log brtag pa, Guan diandao pin 観顚倒 品).
2)
The earlier commentaries on the MMK, i.e., the Akutobhayā (ABh), Buddhapālita's Madhyamakavṛtti (BP), and Bhāviveka's Prajñāpradīpa (PP), read this compound as meaning "viparyāsa (reverse) of śubha and aśubha" (sdug dang mi sdug pa'i phyin ci log).
3)
In his Prasannapadā, Candrakīrti, in turn, interprets it as dvandva compound consisting of śubham and aśubham and viparyāsāḥ.
4)
Thus, Candrakīrti's solution differs from that of the earlier commentators. In this paper, I would like to examine Candrakīrti's interpretation of the compound and his understanding of the entire chapter, which is, in my view, consistent with this compound interpretation. 5) three defilements, insofar as they arise in dependence upon the cause, lack their own nature (niḥsvabhāva).
3.
Candrakīrti's Interpretation of the Compound and the Twenty-third Chapter 3.1. Candrakīrti's Interpretation of the Compound As mentioned above, Candrakīrti interprets the compound śubhāśubhaviparyāsa differently from his predecessors. Although Candrakīrti's interpretation seems unique, the same interpretation as that of Candrakīrti is found in a commentary attributed to Nāgārjuna. Namely, the Śūnyatāsaptati-vṛtti (ŚSV) comments on the above-mentioned fifty-ninth verse of the ŚS, explaining the compound śubhāśubhaviparyāsa as dvandva.
7)
Therefore, one can speculate that this interpretation was shared by some Madhyamaka scholars.
Here I would like to point out another problem in Candrakīrti's interpretation of the twenty-third chapter of the MMK. This chapter is called "Analysis of viparyāsa."
8)
Whereas the earlier commentators' interpretation, according to which śubha and aśubha qualify viparyāsa conforms to this chapter title, it is hard to understand viparyāsa as the central theme of the chapter if one follows Candrakīrti in reading the compound as consisting of the parallel three words, śubha, aśubha, and viparyāsa.
Candrakīrti's Understanding of the Twenty-third Chapter
What is the main theme of the twenty-third chapter for Candrakīrti? According to his commentary, it is kleśa. In his view, the chapter aims to negate the existence of kleśa through five arguments: 1. "niḥsvabhāvatā or self-naturelessness of kleśa, which arises in dependence on causes" (vv. 1-2);
9)
2. "the negation of the basis on which kleśa relies" (vv. 3-4); 10) 3. "the negation of the simultaneous occurrence of kleśa and citta" (v. 5); 11) 4.
"the negation of the causes of kleśa" (vv. 6-22); 12) and 5. "the negation of the measure to destroy kleśa" (vv. 23-24).
13)
The fourth argument is based on his interpretation of the compound śubhāśubhaviparyāsa. He identifies śubha, aśubha, and viparyāsa respectively with the cause of kleśa or three defilements, rāga (desire), dveṣa (hatred), and moha (delusion), which appear in the first verse of the MMK. Based on this identification, he understands verses 7 to 22 to present the negation of śubha, aśubha, and viparyāsa which are regarded as the causes of kleśa. Specifically, in the verses 7-12, śubha as the cause of Candrakīrti seems to have intended to solve this problem using his unique interpretation of both the compound and the subject of the chapter, for it is obvious that he assigns viparyāsa as the cause of kleśa, and in particular, that of moha. In his view, viparyāsa is the cause and kleśa is its effect. The reason why there is no mention of kleśa in the verses 13-22, where viparyāsa is mainly discussed, is clear if one understands, following Candrakīrti, that these verses aim to negate the cause of kleśa,
i.e., viparyāsa. Thus one may conclude that Candrakīrti's interpretation of both the compound and the entire chapter is consistent and comprehensive. He intends to unify to the chapter under one subject: the negation of kleśa, including its cause, viparyāsa.
Conclusion
Candrakīrti reads śubhāśubhaviparyāsa as dvandva compound consisting of śubha and aśubha, and viparyāsa. He identifies śubha, aśubha, and viparyāsa respectively with the cause of kleśa or three defilements, rāga, dveṣa, and moha. In conformity with this interpretation of the compound, he considers that the chapter aims to negate the （174） The Reading of śubhāśubhaviparyāsa in the Twenty-third Chapter of the Mūlamadhyamakakārikā（Kosaka） ─ 1212 ─ existence of the kleśa. His interpretation of the compound does not agree with the earlier commentaries on the MMK, and his view that the main subject of the entire chapter is kleśa deviates from the chapter title, "Analysis of viparyāsa." However, one may justly recognize his intention to give a consistent theme to the entire chapter with his compound interpretation. One can read in this his attitude as a commentator that he does not think it necessary to follow his predecessors' understanding and the traditional chapter title.
Notes 1）Although I put the compound in a singular form in this paper, one should note that it appears as śubhāśubhaviparyāsāḥ in the MMK as well as the Prasannapadā, and viparyāsa usually counts four,
i.e., the four reverse/false conceptions of permanence, enjoyment, self, and purity. 8）All the commentaries on the MMK including Piṅgala's and Sthiramati's commentaries give the title viparyāsaparīkṣā to this chapter.
